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Matter shall reveal the Spirit's face. — Sri Aurobindo

Editorial note: Who has not faced the battle of life? 
Perhaps either the dead or the yet to be born! Though this 
battle, this struggle, this conflict of forces exists before 
birth and continues after death. But surely one cannot go 
through life without facing some kind of an inner or outer 
battle and struggle, often both since the two are closely 
connected with each other. Though we detest it and want 
life to be just a comfortable bed of roses this struggle is 
part of our evolutionary process. It prepares us for higher 
things and helps us grow towards Perfection. In this issue 
we take up this aspect of life, the battle of life so to say, 
the inner and outer Kurukshetra through which we grow in 
wisdom and strength.
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From the beginning to the end of this Kali age, a fierce battle 

has been raging and will continue to rage between man and 

Kali. As helpers or leaders in that battle, the emanations 

and incarnations of God come down frequently during this 

period. God took on a human form at the opening of Kali in 

order to maintain the power of the Brahmin, the knowledge, 

devotion and desireless works, and teach these things that 

they might be of use in that battle. On the safety of India 

rest the hope and foundation of man's well-being. God saved 

India in Kurukshetra. In that ocean of blood, the Great Being 

in the form of Time the Destroyer began to take his delight 

in the sporting Lotus of a new world.

CWSA 9:150                                                         Sri Aurobindo
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The Setting and Background of the Gita

The Time, Place and Circumstance of the Gita

In order to understand fully the motives and causes of the 

acts and words of a man, it is necessary to know under what cir-

cumstances the acts were done or the words spoken. When at 

the start of the great war of Kurukshetra the exchange of missiles 

had begun, pravrtte Qastra-sampDte, it was at that moment that 

the Lord revealed the Gita. To many this has occasioned surprise 

and annoyance; they say it must have been due to the author's 

carelessness or faulty intelligence. But in actual fact, Sri Krishna 

revealed the knowledge contained in the Gita, at that particular 

moment and in that situation to a person in that frame of mind, 

with full knowledge of the time, place and circumstance.

The time was at the commencement of the war. Those who 

have not developed or put to a test their heroic qualities or 

strength in a mighty flood of action can never be fit to receive 

the knowledge given in the Gita. Moreover those who have em-

barked on a great and difficult endeavour, an endeavour which au-

tomatically gives rise to many obstacles and obstructions, many 

enmities, fears of many setbacks, when in the course of that great 

endeavour there is acquired a divine strength, to them at that mo-

ment in order to take the endeavour to its final conclusion, for 

the successful carrying out of the divine's work is this knowledge 

revealed. The Gita lays down in the Yoga of works the foundations 

of the path to God. It is through works done with faith and devo-

tion that knowledge is born. Therefore the traveller on the path 

indicated by the Gita does not leave the path and have the vision 

of God in a remote and quiet hermitage or hill or in a secluded 

spot; that heavenly Light illumines the world for him, that sweet 

and powerful Word comes within his hearing, all of a sudden in 

midway, amidst the noise and bustle of works.
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The place was a battlefield, between two armies where mis-

siles were flying. To those who travel on this path, take the lead 

in works of this nature, often the realisation, yogasiddhi, comes 

and the supreme knowledge dawns, all of a sudden at a critical 

and momentous hour which determines the march of destiny in 

this direction or that, depending on the nature of their acts. That 

knowledge is no bar to action, it is intimately connected with ac-

tion. It is no doubt true that knowledge also dawns in meditation, 

in loneliness, when one turns back on one's self; that is why the 

sages love to be alone. But the traveller on the path of the Gita's 

Yoga can so divide his instruments of mind, life and body that he 

experiences loneliness in the midst of a crowd, peace amidst noise, 

supreme repose while engaged in a whirl of activities. He does not 

regulate the inner being by outward circumstances, he controls 

the outer by the inner state. The ordinary Yogin is afraid of life, he 

escapes from it and takes to Yoga in the shelter and protection of 

an Ashram. Life itself is the Ashram for the Karmayogin. The ordi-

nary Yogin desires an outward peace and silence, a disturbance of

the peace impedes his inner askesis. The Karmayogin enjoys a vast 

peace and silence within; this state becomes deeper in the midst 

of external noise; any external disturbance does not harm that in-

ner askesis, it remains undisturbed. 

CWSA 9:101-02

The Speaker and the listener

In order to understand the meaning and object of the Gita, it 

is at first necessary to consider the Speaker, the listener and the 

time and circumstance. The Speaker is Lord Sri Krishna; the listen-

er is His friend Arjuna, the most heroic of men; the circumstance is 

the prelude to the terrible slaughter of Kurukshetra.

There are many who say that the Mahabharata is only a 

symbol; Sri Krishna is God, Arjuna the human soul, the sons of 
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Dhritarashtra the inner enemies of the soul's progress, the Pan-

dava army represents the forces that help towards liberation. This 

is to relegate the Mahabharata to a low position in the world of 

letters and at the same time to minimise and bring to nought the 

deep seriousness of the Gita, its utility for the life of the man of ac-

tion and its high teaching that makes for the progress of mankind. 

The war of Kurukshetra is not simply a frame for the Gita picture; it 

is the prime motive and the best occasion for carrying out the law 

given in the Gita. To accept a symbolic meaning for the great war 

of Kurukshetra is to reduce the law of the Gita to a law of ascetic 

quietism inapplicable to life in this world, not a law of the heroic 

man, a law to be followed in life. 

Sri Krishna is the Speaker. The scriptures say that Sri Krishna 

is God Himself. In the Gita too, Sri Krishna has proclaimed Him-

self as God. It has there been declared, on the basis of the Avatara 

doctrine in the fourth chapter and the theory of the Vibhuti in the 

tenth, that God dwells hidden in the bodies of all creatures, shows 

Himself to a certain extent through the manifestations of power in 

some particular beings, and is fully incarnated in the person of Sri 

Krishna. According to many, Sri Krishna, Arjuna and Kurukshetra are 

mere metaphors, and in order to recover the true meaning of the 

Gita these metaphors are to be ignored. But we cannot reject this 

part of the teaching. If the Avatara doctrine is there, why should Sri 

Krishna be ignored? Therefore, God Himself is the propounder of 

this knowledge and the teaching.

CWSA 9: 93-94                                                      Sri Aurobindo
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Fitness to receive the Gita

Arjuna, the friend of Krishna, is the principal actor in the 

Mahabharata; in the Gita the teaching about the yoga of works is 

the primary teaching. Knowledge, devotion and works, these three 

paths are not mutually contradictory. In the path of works, to do 

works founded on knowledge and in the power given by devotion, 

to act for the purpose of God, at His bidding and in union with Him, 

this is the teaching of the Gita. Those who are frightened by the 

sorrows of the world, tormented by the distaste for life, vairDgya, 

those who have lost interest in this play of God, are desirous of 

hiding themselves in the lap of Infinity and leave this play, theirs 

is a different path. No such feeling or desire was there in Arjuna, 

the mighty warrior and the bravest of heroic men. Sri Krishna has 

not revealed this supreme secret to a quiet ascetic or wise philoso-

pher, has not elected any Brahmin vowed to non-violence as the 

recipient of this teaching; a Kshatriya warrior of tremendous might 

and prowess was considered to be the fit receptacle for obtaining 

this incomparable knowledge. He alone is capable of entry into the 

deepest secrets of this teaching who can remain undisturbed by 

victories or defeats in the battle of life. This Self is not to be won 

by one who lacks in strength: nDyam-DtmD balahnnena labhyaU. He 

alone who cherishes an aspiration to find God in preference to a 

desire for liberation, mumukIutva, can have a taste of the proximity 

of God, realise himself as eternally free in his true nature, and will be 

capable of rejecting the desire for liberation as being the last resort 

of the Ignorance. He alone is capable of passing beyond the modes 

of Nature, gunDtnta, who after rejecting the tamasic and rajasic forms 

of egoism is unwilling to remain bound even by an egoism of the 

sattwic type. Arjuna has fulfilled his rajasic propensities by following 

the law of the Kshatriya, and has, at the same time, given the power 

of rajas a turn towards  sattva, by accepting the sattwic ideal. Such a 

person is an excellent receptacle for the Gita's teaching…. CWSA 9:99
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The divine Friend of all creatures conceals His friendliness in the mask 

of an enemy till He has made us ready for the highest heavens; then, 

as in Kurukshetra, the terrible form of the Master of strife, suffering 

& destruction is withdrawn & the sweet face, the tender arm, the oft-

clasped body of Krishna shine out on the shaken soul & purified eyes of 

his eternal comrade & playmate. 

CWSA 12: 493                                                                         Sri Aurobindo
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Arjuna, — the ideal disciple

Arjuna was not the best among his great contemporaries. In 

spiritual knowledge, Vyasa was the greatest; in all kinds of worldly 

knowledge of that epoch, Bhishma was the best; in the thirst for 

knowledge king Dhritarashtra and Vidura led the rest; in saintli-

ness and sattwic qualities Yudhishthira was the best; in devotion 

there was none equal to Uddhava and Akrura; his eldest brother 

Kama, the mighty warrior led in inborn strength and courage. And 

yet, it was Arjuna whom the Lord of the worlds elected; it was in 

his hands that He placed divine weapons like the Gandiva bow and 

gave to him eternal victory; it was through him that thousands 

upon thousands of India's world-renowned fighters were made to 

fall; and he founded for Yudhishthira his undisputed empire as a 

gift of Arjuna's prowess. Above all, it was Arjuna whom He decided 

as being the one fit recipient of the supreme knowledge given in 

the Gita. It was Arjuna alone who is the hero and the principal ac-

tor in the Mahabharata, every section of that poem proclaims the 

fame and the glory of him alone. This is no undue partiality on the 

part of the Supreme Divine or of the great Vyasa, the author of the 

Mahabharata. This high position derives from complete faith and 

self-surrender. He who surrenders to the Supreme with complete 

faith and dependence and without making any claims, all responsi-

bility for his own good or harm, weal or woe, virtue or sin; he who 

wants to act according to His behests instead of being attached to 

works dear to his own heart; who accepts the impulsions received 

from Him instead of satisfying his own propensities; who puts to 

use in His work the qualities and inspirations given by Him instead 

of eagerly hugging at the qualities admired by himself — it is that 

selfless and faithful Karmayogin who becomes the Supreme's dear-

est friend and the best vehicle of His Power; through him is accom-

plished flawlessly a stupendous work for the world. 

CWSA 9:99-100
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The Divine Charioteer

The divine charioteer of Kurukshetra reveals himself on one 

side as the Lord of all the worlds and the Friend and omniscient 

Guide of all creatures, on the other as Time the Destroyer “arisen 

for the destruction of these peoples.” The Gita, following in this 

the spirit of the catholic Hindu religion, affirms this also as God; it 

does not attempt to evade the enigma of the world by escaping 

from it through a side-door. If, in fact, we do not regard existence 

merely as the mechanic action of a brute and indifferent mate-

rial Force or, on the other hand, as an equally mechanical play of 

ideas and energies arising out of an original Non-Existence or else 

reflected in the passive Soul or the evolution of a dream or night-

mare in the surface consciousness of an indifferent, immutable 

Transcendence which is unaffected by the dream and has no real 

part in it, — if we accept at all, as the Gita accepts, the existence of 

God, that is to say of the omnipresent, omniscient, omnipotent, 

yet always transcendent Being who manifests the world and Him-

self in the world, who is not the slave but the lord of His creative 

Consciousness, Nature or Force (Maya, Prakriti or Shakti), who is 

not baffled or thwarted in His world-conception or design by His 

creatures, man or devil, who does not need to justify Himself by 

shifting the responsibility for any part of His creation or manifes-

tation on that which is created or manifested, then the human 

being has to start from a great, a difficult act of faith. Find-

ing himself in a world which is apparently a chaos of battling 

powers, a clash of vast and obscure forces, a life which subsists only by 

constant change and death, menaced from every side by pain, 

suffering, evil and destruction, he has to see the omnipresent 

Deity in it all and conscious that of this enigma there must be a 

solution and beyond this Ignorance in which he dwells a Knowledge

that reconciles, he has to take his stand upon this faith, “Though 

Thou slay me, yet will I trust in Thee.”          CWSA 19: 47-48
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The aspect of struggle 

Then, as to human life in its actualities, we have to accept its 

aspect of a struggle and a battle mounting into supreme crises

such as that of Kurukshetra. The Gita, as we have seen, takes 

for its frame such a period of transition and crisis as humanity 

periodically experiences in its history, in which great forces clash 

together for a huge destruction and reconstruction, intellectual, 

social, moral, religious, political, and these in the actual psycho-

logical and social stage of human evolution culminate usually 

through a violent physical convulsion of strife, war or revolution.

The Gita proceeds from the acceptance of the necessity in 

Nature for such vehement crises and it accepts not only the moral 

aspect, the struggle between righteousness and unrighteous-

ness, between the self-affirming law of Good and the forces that 

oppose its progression, but also the physical aspect, the actual 

armed war or other vehement physical strife between the human 

beings who represent the antagonistic powers. We must remem-

ber that the Gita was composed at a time when war was even 

more than it is now a necessary part of human activity and the 

idea of its elimination from the scheme of life would have been 

an absolute chimera. The gospel of universal peace and goodwill 

among men — for without a universal and entire mutual goodwill 

there can be no real and abiding peace — has never succeeded for 

a moment in possessing itself of human life during the historic 

cycle of our progress, because morally, socially, spiritually the race 

was not prepared and the poise of Nature in its evolution would 

not admit of its being immediately prepared for any such tran-

scendence. Even now we have not actually progressed beyond 

the feasibility of a system of accommodation between conflicting 

interests which may minimise the recurrence of the worst forms of 

strife. And towards this consummation the method, the approach 

which humanity has been forced by its own nature to adopt, is 
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a monstrous mutual massacre unparalleled in history; a universal 

war, full of bitterness and irreconcilable hatred, is the straight way 

and the triumphant means modern man has found for the estab-

lishment of universal peace! That consummation, too, founded not 

upon any fundamental change in human nature, but upon intellec-

tual notions, economic convenience, vital and sentimental shrink-

ings from the loss of life, discomfort and horror of war, effected 

by nothing better than political adjustments, gives no very certain 

promise of firm foundation and long duration. A day may come, 

must surely come, we will say, when humanity will be ready spiritu-

ally, morally, socially for the reign of universal peace; meanwhile the 

aspect of battle and the nature and function of man as a fighter 

have to be accepted and accounted for by any practical philoso-

phy and religion. The Gita, taking life as it is and not only as it may 

be in some distant future, puts the question how this aspect and 

function of life, which is really an aspect and function of human 

activity in general, can be harmonised with the spiritual existence.        

CWSA 19: 48-49

The Spirit of Time

It is not as the slow process of Time that Sri Krishna manifests

himself; it is as the Zeitgeist consummating in a moment the 

work carefully prepared for decades that He appears to Arjuna. 

All have been moving inevitably towards the catastrophe of 

Kurukshetra. Men did not know it: those who would have done 

everything possible to avert the calamity, helped its coming by 

their action or inaction; those who had a glimpse of it strove in 

vain to stop the wheels of Fate; Sri Krishna himself as the niIkDma 

karmayogin who does his duty without regard to results, went on 

that hopeless embassy to Hastinapura; but the Zeitgeist overbore 

all. It was only afterwards that men saw how like rivers speeding 

towards the sea, like moths winging towards the lighted flame 
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all that splendid, powerful and arrogant Indian world with its 

clans of Kings and its weapons and its chariots and its gigantic 

armies were rushing towards the open mouths of the destroyer 

to be lost in His mighty jaws, to be mangled between His gnash-

ing teeth. In the lnlD of the Eternal there are movements that are 

terrible as well as movements that are sweet and beautiful. The 

dance of Brindaban is not complete without the death-dance 

of Kurukshetra; for each is a part of that great harmonic move-

ment of the world which progresses from discord to accord, from 

hatred and strife to love and brotherhood, from evil to the ful-

filment of the evolution by the transformation of suffering and 

sin into beauty, bliss and good, Qivam, QDntam, Quddham, Dnandam.

CWSA 13: 30-31

Stress of the hidden spirit

Those who are commissioned to bring about mighty changes 

are full of the force of the Zeitgeist. Kali has entered into them 

and Kali when she enters into a man cares nothing for rationality 

and possibility. She is the force of Nature that whirls the stars in 

their orbits, lightly as a child might swing a ball, and to that force 

there is nothing impossible. She is aghaFana-ghaFana-paFnyasn, very 

skilful in bringing about the impossible. She is the devDtmaQaktiU
svaguKair niguohD, the Power of the Divine Spirit hidden in the 

modes of its own workings, and she needs nothing but time to 

carry out the purpose with which she is commissioned. She moves 

in Time and the very movement fulfils itself, creates its means, 

accomplishes its ends. It is not an accident that she works in one 

man more than in another. He is chosen because he is a likely ves-

sel, and having chosen him she neither rejects him till the purpose 

is fulfilled nor allows him to reject her.

CWSA 13: 31-32
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There is no such thing as Death

There is no such thing as death, for it is the body that dies 

and the body is not the man. That which really is, cannot go 

out of existence, though it may change the forms through 

which it appears, just as that which is non-existent can-

not come into being. The soul is and cannot cease to be. 

This opposition of is and is not, this balance of being and 

becoming which is the mind’s view of existence, finds its 

end in the realisation of the soul as the one imperishable 

self by whom all this universe has been extended. Finite 

bodies have an end, but that which possesses and uses 

the body, is infinite, illimitable, eternal, indestructible. It 

casts away old and takes up new bodies as a man chang-

es worn-out raiment for new; and what is there in this to 

grieve at and recoil and shrink? This is not born, nor does it 

die, nor is it a thing that comes into being once and pass-

ing away will never come into being again. It is unborn, 

ancient, sempiternal; it is not slain with the slaying of the 

body. Who can slay the immortal spirit? Weapons cannot 

cleave it, nor the fire burn, nor do the waters drench it, 

nor the wind dry. Eternally stable, immobile, all-pervading, 

it is for ever and for ever. Not manifested like the body, 

but greater than all manifestation, not to be analysed by 

the thought, but greater than all mind, not capable of 

change and modification like the life and its organs and 

their objects, but beyond the changes of mind and life and 

body, it is yet the Reality which all these strive to figure.                                

CWSA 19: 62-63                                                                                   Sri Aurobindo
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Command of the Time Spirit

Destruction, replies the Godhead, is the will of my work-

ings with which I stand here on this field of Kurukshetra, 

the field of the working out of the Dharma, the field of 

human action, — as we might symbolically translate the 

descriptive  phrase, dharmakIetre kurukIetre,  —  a world-

wide destruction which has come in the process of the 

Time- Spirit. I have a foreseeing purpose which fulfils itself  

infallibly and no participation or abstention of any human 

being can prevent, alter or modify it; all is done by me 

already in my eternal eye of will before it can at all be done 

by man upon earth. I as Time have to destroy the old struc-

tures and to build up a new, mighty and splendid king-

dom. Thou as a human instrument of the divine Power and 

Wisdom hast in this struggle which thou canst not prevent 

to battle for the right and slay and conquer its opponents. 

Thou too, the human soul in Nature, hast to enjoy in Nature 

the fruit given by me, the empire of right and justice. Let this 

be sufficient for thee, — to be one with God in thy soul, to 

receive his command, to do his will, to see calmly a supreme 

purpose fulfilled in the world. “I am Time the waster of the 

peoples arisen and increased whose will in my workings 

is here to destroy the nations. Even without thee all these 

warriors shall be not, who are ranked in the opposing armies. 

Therefore arise, get thee glory, conquer thy enemies and 

enjoy an opulent kingdom. By me and none other already 

even are they slain, do thou become the occasion only, O 

Savyasachin.

CWSA 19: 383-84                                                        Sri Aurobindo
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The Divine as Time the Destroyer

But what, then, is it that makes the difficulty for the man who 

has to take the world as it is and act in it and yet would live, within, 

the spiritual life? What is this aspect of existence which appals his 

awakened mind and brings about what the title of the first chapter 

of the Gita calls significantly the Yoga of the dejection of Arjuna, 

the dejection and discouragement felt by the human being when 

he is forced to face the spectacle of the universe as it really is with 

the veil of the ethical illusion, the illusion of self-righteousness torn 

from his eyes, before a higher reconciliation with himself is effect-

ed? It is that aspect which is figured outwardly in the carnage and 

massacre of Kurukshetra and spiritually by the vision of the Lord 

of all things as Time arising to devour and destroy the creatures 

whom it has made. This is the vision of the Lord of all existence 

as the universal Creator but also the universal Destroyer, of whom 

the ancient Scripture can say in a ruthless image, “The sages and 

the heroes are his food and death is the spice of his banquet.” It is 

one and the same truth seen first indirectly and obscurely in the 

facts of life and then directly and clearly in the soul’s vision of 

that which manifests itself in life. The outward aspect is that of 

world-existence and human existence proceeding by struggle and 

slaughter; the inward aspect is that of the universal Being fulfilling 

himself in a vast creation and a vast destruction. Life a battle and 

a field of death, this is Kurukshetra; God the Terrible, this is the 

vision that Arjuna sees on that field of massacre.

CWSA 19: 39-40                                                                              Sri Aurobindo

There are two works that are perfectly pleasing to God in his ser-

vant; to sweep in silent adoration His temple-doors and to fight in 

the world's battlefield for His divine consummation in humanity.

CWSA 12: 495                                                                                          Sri Aurobindo
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The Gita and the Battle of Life

The Aryan teaching

The Aryan teaching has nobility, it is fit for heroes, it is a divine

 teaching. The un-Aryan falls into a delusion, he describes ignoble 

sentiments as the right law and forsakes the noble path. The un-

Aryan moved by rajasic feelings considers the good of himself, 

his dear ones, his family or clan, does not see the larger good. 

He turns his face away from the right law out of pity, boasts of 

himself as a man of piety, calls the Aryan of austere vows a cruel 

and impious man. Losing his senses under a tamasic delusion, 

the un-Aryan describes inaction as disinterestedness in works, 

assigns to the interested pursuit of virtue the highest position 

among the rules of right living. Compassion is an Aryan attitude, 

pity an un-Aryan sentiment. Moved by compassion, man engag-

es heroically in battle with evil in order to destroy the evils and 

sufferings of others. 

Moved by compassion, woman pours all her heart and ener-

gies into the service of loving care and in the attempt to do good 

to others and lighten their sorrows. One, who under the influ-

ence of pity gives up his arms, turns away from the right path, 

starts weeping and thinks he is doing his duty and is virtuous, 

such a one is an impotent coward. This is a mean sentiment, it 

is an attitude of weakness. Despondency can never be the right 

law. He who gives umbrage to despair gives umbrage to sin. To 

reject this clouding of the mind, this impure and weak attitude, 

to join in the fray and carry out one's duty, to save thereby the 

world, to protect the Law, to lighten the burden of earth, this is 

the better way. This is the purport of these words of Sri Krishna.

 CWSA 9: 153-54
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Action in a state of Equality

No doubt hatred and cursing are not the proper attitude. It is 

true also that to look upon all things and all people with a calm 

and clear vision, to be uninvolved and impartial in one’s judgments 

is a quite proper Yogic attitude. A condition of perfect samata can 

be established in which one sees all as equal, friends and enemies 

included, and is not disturbed by what men do or by what hap-

pens. The question is whether this is all that is demanded from us. 

If so, then the general attitude will be one of a neutral indifference 

to everything. But the Gita, which strongly insists on a perfect and 

absolute samata, goes on to say, “Fight, destroy the adversary, 

conquer.” If there is no kind of general action wanted, no loyalty 

to Truth as against Falsehood except for one’s personal sadhana, 

no will for the Truth to conquer, then the samata of indifference 

will suffice. But here there is a work to be done, a Truth to be estab-

lished against which immense forces are arranged, invisible forces 

which use visible things and persons and actions for their instru-

ments. If one is among the disciples, the seekers of this Truth, one 

has to take sides for the Truth, to stand against the Forces that 

attack it and seek to stifle it. Arjuna wanted not to stand for either 

side, to refuse any action of hostility even against assailants; Sri 

Krishna, who insisted so much on samata, strongly rebuked his 

attitude and insisted equally on his fighting the adversary. “Have 

samata,” he said, “and seeing clearly the Truth, fight.” Therefore 

to take sides with the Truth and to refuse to concede anything to 

the Falsehood that attacks, to be unflinchingly loyal and against 

the hostiles and the attackers, is not inconsistent with equality. It 

is personal and egoistic feeling that has to be thrown away; hatred

and vital ill-will have to be rejected. But loyalty and refusal to com-

promise with the assailants and the hostiles or to dally with their 

ideas and demands and say, “After all we can compromise with 

what they ask from us”, or to accept them as companions and 
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our own people — these things have a great importance. If the 

attack were a physical menace to the work and the leaders and 

doers of the work, one would see this at once. But because the 

attack is of a subtler kind, can a passive attitude be right? It is a 

spiritual battle inward and outward; by neutrality and compro-

mise or even passivity one may allow the enemy Forces to pass 

and crush down the Truth and its children. If you look at it from 

this point you will see that if the inner spiritual equality is right, 

the active loyalty and firm taking of sides is as right, and the two 

cannot be incompatible. 

I have of course treated it as a general question apart from all 

particular cases or personal questions. It is a principle of action 

that has to be seen in its right light and proportions.

CWSA 29: 131-33

All depends upon the spirit in which one acts

I may say however that I do not regard business as something

evil or tainted, any more than it was so regarded in ancient spiri-

tual India. If I did, I would not be able to receive money from X or 

from those of our disciples who in Bombay trade with East Africa; 

nor could we then encourage them to go on with their work but 

would have to tell them to throw it up and attend to their spiritual 

progress alone. How are we to reconcile X’s seeking after spiritual 

light and his mill? Ought I not to tell him to leave his mill to itself 

and to the devil and go into some Ashram to meditate? Even if I 

myself had had the command to do business as I had the com-

mand to do politics I would have done it without the least spiritual 

or moral compunction. All depends on the spirit in which a thing 

is done, the principle on which it is built and use to which it is 

turned. I have done politics and the most violent kind of revolu-

tionary politics, ghoraW karma, and I have supported war and sent 

men to it, even though politics is not always or often a very clean
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occupation nor can war be called a spiritual line of action. But 

Krishna calls upon Arjuna to carry on war of the most terrible kind 

and by his example encourage men to do every kind of human 

work, sarvakarmDKi. Do you contend that Krishna was an unspiri-

tual man and that his advice to Arjuna was mistaken or wrong in 

principle? Krishna goes farther and declares that a man by doing in 

the right way and in the right spirit the work dictated to him by his 

fundamental nature, temperament and capacity and according to 

his and its dharma can move towards the Divine. He validates the 

function and dharma of the Vaishya as well as of the Brahmin and 

Kshatriya. It is in his view quite possible for a man to do business 

and make money and earn profits and yet be a spiritual man, prac-

tise Yoga, have an inner life. The Gita is constantly justifying works 

as a means of spiritual salvation and enjoining a Yoga of works as 

well as of Bhakti and Knowledge. Krishna, however, superimposes 

a higher law also that work must be done without desire, without 

attachment to any fruit or reward, without any egoistic attitude 

or motive, as an offering or sacrifice to the Divine. This is the tra-

ditional Indian attitude towards these things, that all work can be 

done if it is done according to the dharma and, if it is rightly done, 

it does not prevent the approach to the Divine or the access to 

spiritual knowledge and the spiritual life. 

There is of course also the ascetic ideal which is necessary for 

many and has its place in the spiritual order. I would myself say 

that no man can be spiritually complete if he cannot live asceti-

cally or follow a life as bare as the barest anchorite’s. Obviously, 

greed for wealth and money-making has to be absent from his na-

ture as much as greed for food or any other greed and all attach-

ment to these things must be renounced from his consciousness. 

But I do not regard the ascetic way of living as indispensable to 

spiritual perfection or as identical with it.        

CWSA 29: 249-50
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Spirituality is not divorced from life

It is an error, we repeat, to think that spirituality is a thing di-

vorced from life. “Abandon all” says the Isha Upanishad “that thou 

mayst enjoy all, neither covet any man’s possession. But verily do 

thy deeds in this world and wish to live thy hundred years; no other 

way is given thee than this to escape the bondage of thy acts.” 

It is an error to think that the heights of religion are above the 

struggles of this world. The recurrent cry of Sri Krishna to Arjuna 

insists on the struggle; “Fight and overthrow thy opponents!” 

“Remember me and fight!” “Give up all thy works to me with a 

heart full of spirituality, and free from craving, free from selfish 

claims, fight! let the fever of thy soul pass from thee.” It is an error 

to imagine that even when the religious man does not give up his 

ordinary activities, he yet becomes too sattwic, too saintly, too 

loving or too passionless for the rough work of the world. Noth-

ing can be more extreme and uncompromising than the reply of 

the Gita in the opposite sense, “Whosoever has his temperament 

purged from egoism, whosoever suffers not his soul to receive the 

impress of the deed, though he slay the whole world yet he slays 

not and is not bound.” The Charioteer of Kurukshetra driving the 

car of Arjuna over that field of ruin is the image and description of

Karmayoga; for the body is the chariot and the senses are the 

horses of the driving and it is through the bloodstained and mire-

sunk ways of the world that Sri Krishna pilots the soul of man to 

Vaicuntha.

CWSA 13:12

Yoga can be done without rejection of life

I quite acknowledge the utility of a temporary state of vaira-

gya as an antidote to the too strong pull of the vital. But vairagya

always tends to a turning away from life and a tamasic element 

in vairagya, despair, depression etc., often dilapidates the force 
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of the being and may even lead in some cases to falling between 

two stools so that one loses earth and misses heaven. I therefore 

prefer to replace vairDgya by a firm and quiet rejection of what has 

to be rejected, sex, vanity, ego-centrism, attachment, etc. etc.; 

but that does not include rejection of the activities and powers 

that can be made instruments of the sadhana and the divine work, 

such as art, music, poetry etc. — Yoga can be done without the 

rejection of life, without killing or impairing the life-joy and the 

vital force.

CWSA 29: 388

Asceticism and renunciation 

In the Gita Sri Krishna has time and again directed Arjuna not 

to follow asceticism. Why? He admits the virtue of Sannyasa and 

yet, in spite of the repeated questionings of Arjuna overwhelmed 

as he was with the spirit of asceticism, abnegation and altruism, 

Sri Krishna never withdrew his injunctions with regard to the path 

of action. Arjuna asked, “If desireless Intelligence, founded in 

Yoga, is greater than karma, then why do you engage me in this 

terrible work of slaying my elders?” Many have repeated the ques-

tion of Arjuna, some even have not hesitated to call him the worst

Teacher, one who shows the wrong way. In answer, Sri Krishna has 

explained that renunciation is greater than asceticism, to remem-

ber God and do one's appointed work without desire is far greater 

than freedom to do as one likes. Renunciation means renunciation 

of desire, renunciation of selfishness. And to learn that renuncia-

tion one need not take refuge in solitude. That lesson has to be 

learnt through work in the field of work; work is the means to 

climb upon the path of yoga. 

CWSA 9: 83
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The world play

This world of varied play has been created for the purpose of 

bringing delight to its creatures. It is not God's purpose that this 

game of delight should cease. He wants the creatures to become 

his comrades and playmates, to flood the world with delight. We 

are in the darkness of ignorance; that is because, for the sake of the 

play the Lord has kept himself aloof and thus surrounded himself 

with obscurity. Many are the ways fixed by him which, if followed 

would take one out of the darkness, bring him into God's company. 

If any one is not interested in the play and desires rest, God will fulfil 

his desire. But if one follows His way for His sake, then God choos-

es him, in this world or elsewhere as His fit playmate. Arjuna was 

Krishna's dearest comrade and playmate, therefore he received the 

teaching of the Gita's supreme secret. What that supreme secret is 

I tried to explain in a previous context. The Divine said to Arjuna, “It 

is harmful to the world to give up work, to give up work is the spirit 

of asceticism. And an asceticism without renunciation is meaning-

less. What one gains by asceticism one gains also by renunciation, 

that is to say, the freedom from ignorance, equanimity, power, de-

light, union with Sri Krishna. Whatever the man worshipped by all 

does, people take that as the ideal and follow it. Therefore, if you 

give up work through asceticism, all will follow that path and bring 

about the confusion of social values, and the reign of the wrong 

law. If you give up the desire for the fruit of action and pursue 

man's normal law of life, inspire men to follow each his own line 

of activity, then you will unite with my Law of life and become my 

intimate friend”. 

CWSA 9: 83-84                                                                               Sri Aurobindo 

He who has done even a little good to human beings, though he be 

the worst of sinners, is accepted by God in the ranks of His lovers 

and servants. He shall look upon the face of the Eternal.

CWSA 12: 495
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The question of questions

There are many who, perplexed by world-problems, the problem 

of suffering and pleasure, the problem of sin and virtue, declare 

an escape or flight as the only pathway to the good, and proclaim 

the virtues of an ascetic withdrawal from life, vairDgya and the 

renunciation of works. Lord Buddha has taught that the world 

is impermanent and full of suffering, and has shown the way to 

attaining Nirvana. Others like Jesus and Tolstoy have been staunch-

ly opposed to war which has been the ancient law of the world 

and to the system of marriage which maintains the continuity of 

humankind. The ascetics say, work itself is the product of igno-

rance, reject ignorance, reject all work, be quiet and actionless. 

The Advaitin says, the world is false, utterly false, merge yourself 

in Brahman. Then why this world? Why this life? If God exists, then 

why does He undertake this useless meaningless labour like that 

of an immature boy? Why did He start this arid joke? If the Self 

alone exists, if the world is nothing but an illusion, why again does 

this Self impose this ugly dream on its pure existence? The atheist 

says, there is neither God nor Self, there is only the blind action of 

a blind force. But what kind of view is that? Whose is this force, 

from where is it born, and why again is it blind and insane? No one 

has been able to give a satisfactory answer to these questions, 

neither the Christian nor the Buddhist, nor the Advaitin, the athe-

ist or scientist. All are silent on these points and are at the same 

time eager to shirk the issue by evading the question. Only the 

Upanishads and the Gita following their line have been unwilling 

to shirk the issue in this way.

CWSA 9: 103-04

We must look existence in the face in whatever aspect it confronts 

us and be strong to find within as well as behind it the Divine.

CWSA 13: 191                                                   Sri Aurobindo
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Different kinds of vairagya

I have objected in the past to vairagya of the ascetic kind and 

the tamasic kind — and by the tamasic kind I mean that spirit which 

comes defeated from life, not because it is really disgusted with 

life but because it could not cope with it or conquer its prizes; 

for it comes to Yoga as a kind of asylum for the maimed or weak 

and to the Divine as a consolation prize for the failed boys in the 

world-class. The vairagya of one who has tasted the world’s gifts 

or prizes but found them insufficient or, finally, tasteless and turns 

away towards a higher and more beautiful ideal or the vairagya of 

one who has done his part in life’s battles but seen that something 

greater is demanded of the soul, is perfectly helpful and a good 

gate to the Yoga. Also the sattwic vairagya which has learned what 

life is and turns to what is above and behind life. By the ascetic  

vairagya I mean that which denies life and world altogether and 

wants to disappear into the Indefinite — and I object to it for those 

who come to this Yoga because it is incompatible with my aim which 

is to bring the Divine into life. But if one is satisfied with life as it is, 

then there is no reason to seek to bring the Divine into life, — so 

vairagya in the sense of dissatisfaction with life as it is is perfectly 

admissible and even in a certain sense indispensable for my Yoga.

CWSA 29: 388-89

The ideal Yogin is no withdrawn and pent-up force, but ever 

engaged in doing good to all creatures, either by the flood 

of the divine energy that he pours on the world or by himself 

standing in the front of humanity, its leader in the march and 

the battle, but unbound by his works and superior to his per-

sonality.

CWSA 13: 10                                         Sri Aurobindo



27All India Magazine, Oct. 2019

Swadharma (One’s own law of life)

“Better is one's own law of works, swadharma though in itself 

faulty, than an alien law well wrought out; death in one's own law 

of being is better, perilous is it to follow an alien law.”

One's own law of life (swadharma) means the work governed by 

one's own nature (swabhava); one's own nature evolves and de-

velops in the course of time. In the process of Time man develops 

a general nature of his own; the works determined by this formula-

tion of nature is the law of that age. In the process of a nation's 

life-movement the nation's own nature is built up and the works 

determined by that nature are the nation's law of life. And in the 

course of the life-movement of an individual, the special nature he 

develops, determines the work that becomes the individual's law 

of life. These various laws of life are united together, organised in 

a common ideal which is that of the Eternal Law. This law is one's 

own law for all who seek to follow the true law. As a spiritual stu-

dent (brahmachari) one follows this law to gather knowledge and 

strength. As a householder also one follows this law. And when 

one has completely fulfilled this law, then one becomes eligible 

for the final stages, Vanaprastha or Sannyasa. Such is the eternal 

movement of the eternal law. 

CWSA 9: 85                                                                      Sri Aurobindo

The object of our Yoga is self-perfection, not self-annulment.

 There are two paths set for the feet of the Yogin, withdrawal 

from the universe and perfection in the Universe; the first comes 

by asceticism, the second is effected by tapasya; the first receives 

us when we lose God in Existence, the second is attained when we 

fulfil existence in God. Let ours be the path of perfection, not of 

abandonment; let our aim be victory in the battle, not the escape 

from all conflict.

CWSA 12: 96                                                             Sri Aurobindo
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The Inner and Outer Battlefield

The first law of this world

War, said Heraclitus
1

, is the father of all things, War is the 

king of all; and the saying, like most of the apophthegms of the 

Greek thinker, suggests a profound truth. From a clash of mate-

rial or other forces everything in this world, if not the world it-

self, seems to be born; by a struggle of forces, tendencies, prin-

ciples, beings it seems to proceed, ever creating new things, ever 

destroying the old, marching one knows not very well whither, 

— to a final self-destruction, say some; in an unending series of 

vain cycles, say others; in progressive cycles, is the most optimis-

tic conclusion, leading through whatever trouble and apparent 

confusion towards a higher and higher approximation to some 

divine apocalypse. However that may be, this is certain that there 

is not only no construction here without destruction, no harmony 

except by a poise of contending forces won out of many actual 

and potential discords, but also no continued existence of life 

except by a constant self-feeding and devouring of other life. Our 

very bodily life is a constant dying and being reborn, the body it-

self a beleaguered city attacked by assailing, protected by defend-

ing forces whose business is to devour each other: and this is only 

a type of all our existence. The command seems to have gone out 

from the beginning, “Thou shalt not conquer except by battle with 

thy fellows and thy surroundings; thou shalt not even live except 

by battle and struggle and by absorbing into thyself other life. The 

first law of this world that I have made is creation and preservation 

by destruction.”

CWSA 19: 40

1. Heraclitus: Greek philosopher 
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The warrior soul

Nietzsche’s insistence upon war as an aspect of life and the 

ideal man as a warrior, — the camel-man he may be to begin with 

and the child-man hereafter, but the lion-man he must become 

in the middle, if he is to attain his perfection, — these now much-

decried theories of Nietzsche have, however much we may differ 

from many of the moral and practical conclusions he drew from 

them, their undeniable justification and recall us to a truth we like 

to hide out of sight. It is good that we should be reminded of 

it; first, because to see it has for every strong soul a tonic effect 

which saves us from the flabbiness and relaxation encouraged by 

a too mellifluous philosophic, religious or ethical sentimentalism, 

that which loves to look upon Nature as love and life and beauty 

and good, but turns away from her grim mask of death, adoring 

God as Shiva but refusing to adore him as Rudra; secondly, be-

cause unless we have the honesty and courage to look existence 

straight in the face, we shall never arrive at any effective solution 

of its discords and oppositions. We must see first what life and 

the world are; afterwards, we can all the better set about finding 

the right way to transform them into what they should be. If this 

repellent aspect of existence holds in itself some secret of the 

final harmony, we shall by ignoring or belittling it miss that secret 

and all our efforts at a solution will fail by fault of our self-indul-

gent ignoring of the true elements of the problem. If, on the other 

hand, it is an enemy to be beaten down, trampled on, excised, 

eliminated, still we gain nothing by underrating its power and hold 

upon life or refusing to see how firmly it is rooted in the effective 

past and the actually operative principles of existence.

CWSA 19: 41-42
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Equnimity and the Kartavyam Karma

The outward distinctions by which men determine their psy-

chological attitude towards the happenings of the world, have for 

him only a subordinate and instrumental meaning. He does not 

ignore them, but he is above them. Good happening and evil hap-

pening, so all-important to the human soul subject to desire, are to 

the desireless divine soul equally welcome since by their mingled 

strand are worked out the developing forms of the eternal good. 

He cannot be defeated, since all for him is moving towards the 

divine victory in the Kurukshetra of Nature, dharmakIetre kurukI-
etre, the field of doings which is the field of the evolving Dharma, 

and every turn of the conflict has been designed and mapped by 

the foreseeing eye of the Master of the battle, the Lord of works 

and Guide of the dharma. Honour and dishonour from men cannot 

move him, nor their praise nor their blame; for he has a greater 

clear-seeing judge and another standard for his action, and his 

motive admits no dependence upon worldly rewards. Arjuna the 

Kshatriya prizes naturally honour and reputation and is right in 

shunning disgrace and the name of coward as worse than death; 

for to maintain the point of honour and the standard of courage in 

the world is part of his dharma: but Arjuna the liberated soul need 

care for none of these things, he has only to know the kartavyaW 
karma, the work which the supreme Self demands from him, and 

to do that and leave the result to the Lord of his actions. He has 

passed even beyond that distinction of sin and virtue which is so 

all important to the human soul while it is struggling to minimise 

the hold of its egoism and lighten the heavy and violent yoke of 

its passions, — the liberated has risen above these struggles and 

is seated firmly in the purity of the witnessing and enlightened 

soul. Sin has fallen away from him, and not a virtue acquired and 

increased by good action and impaired or lost by evil action, but 

the inalienable and unalterable purity of a divine and selfless 
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nature is the peak to which he has climbed and the seat upon 

which he is founded. There the sense of sin and the sense of virtue 

have no starting-point or applicability.

CWSA 19: 181-82

War and destruction

War and destruction are not only a universal principle of our 

life here in its purely material aspects, but also of our mental and 

moral existence. It is self-evident that in the actual life of man intel-

lectual, social, political, moral we can make no real step forward 

without a struggle, a battle between what exists and lives and what 

seeks to exist and live and between all that stands behind either. It 

is impossible, at least as men and things are, to advance, to grow, 

to fulfil and still to observe really and utterly that principle of harm-

lessness which is yet placed before us as the highest and best law 

of conduct. We will use only soul-force and never destroy by war 

or any even defensive employment of physical violence? Good, 

though until soul-force is effective, the Asuric force in men and na-

tions tramples down, breaks, slaughters, burns, pollutes, as we see 

it doing today, but then at its ease and unhindered, and you have 

perhaps caused as much destruction of life by your abstinence as 

others by resort to violence; still you have set up an ideal which 

may some day and at any rate ought to lead up to better things. 

But even soul force, when it is effective, destroys. Only those who 

have used it with eyes open, know how much more terrible and 

destructive it is than the sword and the cannon; and only those 

who do not limit their view to the act and its immediate results, can 

see how tremendous are its after-effects, how much is eventually 

destroyed and with that much all the life that depended on it and 

fed upon it. Evil cannot perish without the destruction of much that 

lives by the evil, and it is no less destruction even if we personally 

are saved the pain of a sensational act of violence.            CWSA 19: 43
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The purpose of destruction

Destruction is always a simultaneous or alternate element 

which keeps pace with creation and it is by destroying and renew-

ing that the Master of Life does his long work of preservation. 

More, destruction is the first condition of progress. Inwardly, the 

man who does not destroy his lower self-formations, cannot rise 

to a greater existence. Outwardly also, the nation or community 

or race which shrinks too long from destroying and replacing its 

past forms of life, is itself destroyed, rots and perishes and out 

of its debris other nations, communities and races are formed. 

By destruction of the old giant occupants man made himself a 

place upon earth. By destruction of the Titans the gods main-

tain the continuity of the divine Law in the cosmos. Whoever 

prematurely attempts to get rid of this law of battle and destruc-

tion, strives vainly against the greater will of the World-Spirit. 

Whoever turns from it in the weakness of his lower members, 

as did Arjuna in the beginning, — therefore was his shrinking 

condemned as a small and false pity, an inglorious, an un-Aryan 

and unheavenly feebleness of heart and impotence of spirit, 

klaibyam, kIudraW hrdaya-daurbalyam, — is showing not true 

virtue, but a want of spiritual courage to face the sterner truths of 

Nature and of action and existence. Man can only exceed the law 

of battle by discovering the greater law of his immortality. There 

are those who seek this where it always exists and must primarily 

be found, in the higher reaches of the pure spirit, and to find it 

turn away from a world governed by the law of Death. That is an 

individual solution which makes no difference to mankind and the 

world, or rather makes only this difference that they are deprived 

of so much spiritual power which might have helped them forward 

in the painful march of their evolution.

CWSA 19: 384-85
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The tremendous forces released by the spiritual man

The very quiescence and passivity of the spiritual man under 

violence and aggression awakens the tremendous forces of the 

world to a retributive action; and it may even be more merciful to 

stay in their path, though by force, those who represent evil than 

to allow them to trample on until they call down on themselves a 

worse destruction than we would ever think of inflicting. It is not 

enough that our own hands should remain clean and our souls 

unstained for the law of strife and destruction to die out of the 

world; that which is its root must first disappear out of human-

ity. Much less will mere immobility and inertia unwilling to use 

or incapable of using any kind of resistance to evil, abrogate the 

law; inertia, tamas, indeed, injures much more than can the raja-

sic principle of strife which at least creates more than it destroys. 

Therefore, so far as the problem of the individual’s action goes, his 

abstention from strife and its inevitable concomitant destruction 

in their more gross and physical form may help his own moral be-

ing, but it leaves the Slayer of creatures unabolished.

 CWSA 19: 43-44

The spirit of self-sacrifice

Strife and destruction are not all; there is the saving principle 

of association and mutual help as well as the force of dissociation 

and mutual strife; a power of love no less than a power of egoistic 

self-assertion; an impulse to sacrifice ourselves for others as well 

as the impulse to sacrifice others to ourselves. But when we see 

how these have actually worked, we shall not be tempted to gloss 

over or ignore the power of their opposites. Association has been 

worked not only for mutual help, but at the same time for defence 

and aggression, to strengthen us against all that attacks or resists 

in the struggle for life. Association itself has been a servant of 

war, egoism and the self-assertion of life against life. Love itself 



34 All India Magazine, Oct. 2019

has been constantly a power of death. Especially the love of good 

and the love of God, as embraced by the human ego, have been re-

sponsible for much strife, slaughter and destruction. Self-sacrifice 

is great and noble, but at its highest it is an acknowledgment of 

the law of Life by death and becomes an offering on the altar of 

some Power that demands a victim in order that the work desired 

may be done. The mother bird facing the animal of prey in defence

of its young, the patriot dying for his country’s freedom, the reli-

gious martyr or the martyr of an idea, these in the lower and the 

superior scale of animal life are highest examples of self-sacrifice, 

and it is evident to what they bear witness.

CWSA 19: 43-44

Look existence in the face 

We must look existence in the face if our aim is to arrive at 

a right solution, whatever that solution may be. And to look exis-

tence in the face is to look God in the face; for the two cannot be

separated, nor the responsibility for the laws of world-existence 

be shifted away from Him who created them or from That which 

constituted it. Yet here too we love to palliate and equivocate. 

We erect a God of Love and Mercy, a God of good, a God just, 

righteous and virtuous according to our own moral conceptions 

of justice, virtue and righteousness, and all the rest, we say, is not 

He or is not His, but was made by some diabolical Power which He 

suffered for some reason to work out its wicked will or by some 

dark Ahriman counterbalancing our gracious Ormuzd, or was even 

the fault of selfish and sinful man who has spoiled what was made 

originally perfect by God. As if man had created the law of death 

and devouring in the animal world or that tremendous process by 

which Nature creates indeed and preserves but in the same step 

and by the same inextricable action slays and destroys. It is only 

a few religions which have had the courage to say without any 
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reserve, like the Indian, that this enigmatic World-Power is one 

Deity, one Trinity, to lift up the image of the Force that acts in the 

world in the figure not only of the beneficent Durga, but of the 

terrible Kali in her blood-stained dance of destruction and to say, 

“This too is the Mother; this also know to be God; this too, if thou 

hast the strength, adore.” And it is significant that the religion 

which has had this unflinching honesty and tremendous courage, 

has succeeded in creating a profound and wide-spread spirituality

such as no other can parallel. For truth is the foundation of real 

spirituality and courage is its soul. Tasyai satyamDyatanam.

CWSA 19: 45-46

We must acknowledge Kurukshetra

All this is not to say that strife and destruction are the alpha 

and omega of existence, that harmony is not greater than war, 

love more the manifest divine than death or that we must not 

move towards the replacement of physical force by soul-force, of 

war by peace, of strife by union, of devouring by love, of egoism 

by universality, of death by immortal life. God is not only the De-

stroyer, but the Friend of creatures; not only the cosmic Trinity, 

but the Transcendent; the terrible Kali is also the loving and benef-

icent Mother; the lord of Kurukshetra is the divine comrade and 

charioteer, the attracter of beings, incarnate Krishna. And whither-

soever he is driving through all the strife and clash and confusion, 

to whatever goal or godhead he may be attracting us, it is — no 

doubt of that — to some transcendence of all these aspects upon 

which we have been so firmly insisting. But where, how, with what 

kind of transcendence, under what conditions, this we have to dis-

cover; and to discover it, the first necessity is to see the world as it 

is, to observe and value rightly his action as it reveals itself at the 

start and now; afterwards the way and the goal will better reveal 

themselves. We must acknowledge Kurukshetra; we must submit 
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to the law of Life by Death before we can find our way to the life 

immortal; we must open our eyes, with a less appalled gaze than 

Arjuna’s, to the vision of our Lord of Time and Death and cease to 

deny, hate or recoil from the universal Destroyer.

CWSA 19: 46

Man and the battle of life

Man meets the battle of life in the manner most consonant 

with the essential quality most dominant in his nature. There are, 

according to the Sankhya philosophy accepted in this respect by 

the Gita, three essential qualities or modes of the world energy 

and therefore also of human nature, sattva, the mode of poise, 

knowledge and satisfaction, rajas, the mode of passion, action 

and struggling emotion, tamas, the mode of ignorance and inertia. 

Dominated by tamas, man does not so much meet the rush and 

shock of the world-energies whirling about him and converging 

upon him as he succumbs to them, is overborne by them, afflicted, 

subjected; or at the most, helped by the other qualities, the tama-

sic man seeks only somehow to survive, to subsist so long as he 

may, to shelter himself in the fortress of an established routine of 

thought and action in which he feels himself to a certain extent 

protected from the battle, able to reject the demand which his 

higher nature makes upon him, excused from accepting the neces-

sity of farther struggle and the ideal of an increasing effort and 

mastery. Dominated by rajas, man flings himself into the battle 

and attempts to use the struggle of forces for his own egoistic 

benefit, to slay, conquer, dominate, enjoy; or, helped by a certain 

measure of the sattwic quality, the rajasic man makes the struggle 

itself a means of increasing inner mastery, joy, power, possession. 

The battle of life becomes his delight and passion partly for its own 

sake, for the pleasure of activity and the sense of power, partly as 

a means of his increase and natural self-development. Dominated 
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by sattva, man seeks in the midst of the strife for a principle of 

law, right, poise, harmony, peace, satisfaction. The purely sattwic 

man tends to seek this within, whether for himself alone or with 

an impulse to communicate it, when won, to other human minds, 

but usually by a sort of inner detachment from or else an outer 

rejection of the strife and turmoil of the active world-energy; but if 

the sattwic mind accepts partly the rajasic impulse, it seeks rather

to impose this poise and harmony upon the struggle and apparent

chaos, to vindicate a victory for peace, love and harmony over the 

principle of war, discord and struggle. All the attitudes adopted 

by the human mind towards the problem of life either derive from 

the domination of one or other of these qualities or else from an 

attempt at balance and harmony between them.

CWSA 19:53-54

The Kshatriya type or the warrior soul

The Gita is therefore addressed to a fighter, a man of action, 

one whose duty in life is that of war and protection, war as a part

of government for the protection of those who are excused from 

that duty, debarred from protecting themselves and therefore at 

the mercy of the strong and the violent, war, secondly and by a 

moral extension of this idea, for the protection of the weak and 

the oppressed and for the maintenance of right and justice in the 

world. For all these ideas, the social and practical, the moral and 

the chivalrous enter into the Indian conception of the Kshatriya, 

the man who is a warrior and ruler by function and a knight and 

king in his nature. Although the more general and universal ideas 

of the Gita are those which are the most important to us, we 

ought not to leave out of consideration altogether the colouring 

and trend they take from the peculiar Indian culture and social 

system in the midst of which they arose. That system differed 

from the modern in its conception. To the modern mind man is a 
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thinker, worker or producer and a fighter all in one, and the ten-

dency of the social system is to lump all these activities and to 

demand from each individual his contribution to the intellectual, 

economical and military life and needs of the community without 

paying any heed to the demands of his individual nature and tem-

perament. The ancient Indian civilisation laid peculiar stress on the 

individual nature, tendency, temperament and sought to deter-

mine by it the ethical type, function and place in the society. Nor 

did it consider man primarily as a social being or the fullness of his 

social existence as the highest ideal, but rather as a spiritual being 

in process of formation and development and his social life, ethi-

cal law, play of temperament and exercise of function as means 

and stages of spiritual formation. Thought and knowledge, war 

and government, production and distribution, labour and service 

were carefully differentiated functions of society, each assigned 

to those who were naturally called to it and providing the right 

means by which they could individually proceed towards their 

spiritual development and self-perfection.

CWSA 19: 49-50

A general principle of life

The physical fact of war, however, is only a special and out-

ward manifestation of a general principle in life and the Kshatriya

is only the outward manifestation and type of a general charac-

teristic necessary to the completeness of human perfection. War 

typifies and embodies physically the aspect of battle and struggle 

which belongs to all life, both to our inner and our outer living, in 

a world whose method is a meeting and wrestling of forces which 

progress by mutual destruction towards a continually changing 

adjustment expressive of a progressive harmonising and hopeful 

of a perfect harmony based upon some yet ungrasped potential-

ity of oneness. The Kshatriya is the type and embodiment of the 
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fighter in man who accepts this principle in life and faces it as a 

warrior striving towards mastery, not shrinking from the destruc-

tion of bodies and forms, but through it all aiming at the realisa-

tion of some principle of right, justice, law which shall be the basis 

of the harmony towards which the struggle tends. The Gita ac-

cepts this aspect of the world energy and the physical fact of war 

which embodies it, and it addresses itself to the man of action, 

the striver and fighter, the Kshatriya, — war which is the extreme 

contradiction of the soul’s high aspiration to peace within and 

harmlessness without, the striver and fighter whose necessary 

turmoil of struggle and action seems to be the very contradiction 

of the soul’s high ideal of calm mastery and self-possession, — and 

it seeks for an issue from the contradiction, a point at which its 

terms meet and a poise which shall be the first essential basis of 

harmony and transcendence.

CWSA 19: 52

The clash of forces

This world, this manifestation of the Self in the material uni-

verse is not only a cycle of inner development, but a field in which 

the external circumstances of life have to be accepted as an en-

vironment and an occasion for that development. It is a world 

of mutual help and struggle; not a serene and peaceful gliding 

through easy joys is the progress it allows us, but every step has 

to be gained by heroic effort and through a clash of opposing forc-

es. Those who take up the inner and the outer struggle even to 

the most physical clash of all, that of war, are the Kshatriyas, the 

mighty men; war, force, nobility, courage are their nature; protec-

tion of the right and an unflinching acceptance of the gage of 

battle is their virtue and their duty. For there is continually a strug-

gle between right and wrong, justice and injustice, the force that 

protects and the force that violates and oppresses, and when this 
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has once been brought to the issue of physical strife, the cham-

pion and standard-bearer of the Right must not shake and tremble 

at the violent and terrible nature of the work he has to do; he must 

not abandon his followers or fellow-fighters, betray his cause and

leave the standard of Right and Justice to trail in the dust and be 

trampled into mire by the blood-stained feet of the oppressor, be-

cause of a weak pity for the violent and cruel and a physical horror 

of the vastness of the destruction decreed. His virtue and his duty 

lie in battle and not in abstention from battle; it is not slaughter, 

but non-slaying which would here be the sin.

CWSA 19: 64-65

The debt to Rudra

No real peace can be till the heart of man deserves peace; 

the law of Vishnu cannot prevail till the debt to Rudra is paid. To 

turn aside then and preach to a still unevolved mankind the law of 

love and oneness? Teachers of the law of love and oneness there 

must be, for by that way must come the ultimate salvation. But 

not till the Time-Spirit in man is ready, can the inner and ultimate 

prevail over the outer and immediate reality. Christ and Buddha 

have come and gone, but it is Rudra who still holds the world in 

the hollow of his hand. And meanwhile the fierce forward labour of 

mankind tormented and oppressed by the Powers that are profi-

teers of egoistic force and their servants cries for the sword of the 

Hero of the struggle and the word of its prophet.

The highest way appointed for him is to carry out the will of 

God without egoism, as the human occasion and instrument of 

that which he sees to be decreed, with the constant supporting 

memory of the Godhead in himself and man, mDm anusmaran, and 

in whatever ways are appointed for him by the Lord of his Nature. 

NimittamD traW bhava savyasDcin. He will not cherish personal en-

mity, anger, hatred, egoistic desire and passion, will not hasten 
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towards strife or lust after violence and destruction like the fierce 

Asura, but he will do his work, lokasaO grahDya. Beyond the action 

he will look towards that to which it leads, that for which he is 

warring. For God the Time-Spirit does not destroy for the sake of 

destruction, but to make the ways clear in the cyclic process for a 

greater rule and a progressing manifestation, rDjyaW samRddham. 

He will accept in its deeper sense, which the superficial mind does 

not see, the greatness of the struggle, the glory of the victory, — if 

need be, the glory of the victory which comes masked as defeat, 

— and lead man too in the enjoyment of his opulent kingdom. 

Not appalled by the face of the Destroyer, he will see within it the 

eternal Spirit imperishable in all these perishing bodies and behind 

it the face of the Charioteer, the Leader of man, the Friend of all 

creatures, suhrdaW sarvabhutDnDm. This formidable World-Form 

once seen and acknowledged, it is to that reassuring truth that 

the rest of the chapter is directed; it discloses in the end a more 

intimate face and body of the Eternal.

CWSA 19: 386-87

The open channel of the universal Will

What then is the master man, the divine worker, the opened 

channel of the universal Will to do when he finds the World-

Spirit turned towards some immense catastrophe, figured before 

his eyes as Time the destroyer arisen and increased for the de-

struction of the nations, and himself put there in the forefront 

whether as a fighter with physical weapons or a leader and guide 

or an inspirer of men, as he cannot fail to be by the very force of 

his nature and the power within him, svabhtDvajena svena karmaKD? 

To abstain, to sit silent, to protest by nonintervention? But ab-

stention will not help, will not prevent the fulfilment of the destroy-

ing Will, but rather by the lacuna it creates increase confusion. Even 

without thee, cries the Godhead, my will of destruction would still 
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be accomplished, rte’pi tvDm. If Arjuna were to abstain or even if the 

battle of Kurukshetra were not to be fought, that evasion would 

only prolong and make worse the inevitable confusion, disorder, 

ruin that are coming. For these things are no accident, but an 

inevitable seed that has been sown and a harvest that must be 

reaped. They who have sown the wind, must reap the whirlwind.          

CWSA 19: 385-86                                                                                                  Sri Aurobindo

Creed of the Aryan Fighter

It is the creed of the Aryan fighter. “Know God,” it says, 

“know thyself, help man; protect the Right, do without fear 

or weakness or faltering thy work of battle in the world. Thou 

art the eternal and imperishable Spirit, thy soul is here on its 

upward path to immortality; life and death are nothing, sor-

row and wounds and suffering are nothing, for these things 

have to be conquered and overcome. Look not at thy own 

pleasure and gain and profit, but above and around, above at 

the shining summits to which thou climbest, around at this 

world of battle and trial in which good and evil, progress and 

retrogression are locked in stern conflict. Men call to thee, 

their strong man, their hero for help; help then, fight. Destroy 

when by destruction the world must advance, but hate not 

that which thou destroyest, neither grieve for all those who 

perish. Know everywhere the one self, know all to be immortal 

souls and the body to be but dust. Do thy work with a calm, 

strong and equal spirit; fight and fall nobly or conquer might-

ily. For this is the work that God and thy nature have given to 

thee to accomplish.”

CWSA 19: 66-67                                             Sri Aurobindo
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The inner and outer struggle

The Gita lays stress upon the struggle of which the world is 

the theatre, in its two aspects, the inner struggle and the outer 

battle. In the inner struggle the enemies are within, in the individ-

ual, and the slaying of desire, ignorance, egoism is the victory. But 

there is an outer struggle between the powers of the Dharma and 

the Adharma in the human collectivity. The former is supported by 

the divine, the godlike nature in man, and by those who represent 

it or strive to realise it in human life, the latter by the Titanic or de-

moniac, the Asuric and Rakshasic nature whose head is a violent 

egoism, and by those who represent and strive to satisfy it. This is 

the war of the Gods and Titans, the symbol of which the old Indian 

literature is full, the struggle of the Mahabharata of which Krishna 

is the central figure being often represented in that image; the 

Pandavas who fight for the establishment of the kingdom of the 

Dharma, are the sons of the Gods, their powers in human form, 

their adversaries are incarnations of the Titanic powers, they are 

Asuras. This outer struggle too the Avatar comes to aid, directly 

or indirectly, to destroy the reign of the Asuras, the evil-doers, and 

in them depress the power they represent and to restore the op-

pressed ideals of the Dharma. He comes to bring nearer the king-

dom of heaven on earth in the collectivity as well as to build the 

kingdom of heaven within in the individual human soul.

CWSA 19: 174-75

God has made the world a field of battle and filled it with the 
trampling of combatants and the cries of a great wrestle and 
struggle. Would you filch His peace without paying the price 
He has fixed for it?

CWSA 13: 208                                                                             Sri Aurobindo
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The End of War

So long as war does not become psychologically impossible, it 

will remain or, if banished for a while, return. War itself, it is hoped, 

will end war; the expense, the horror, the butchery, the distur-

bance of tranquil life, the whole confused sanguinary madness of 

the thing has reached or will reach such colossal proportions that 

the human race will fling the monstrosity behind it in weariness 

and disgust. But weariness and disgust, horror and pity, even the 

opening of the eyes to reason by the practical fact of the waste of 

human life and energy and the harm and extravagance are not per-

manent factors; they last only while the lesson is fresh.  Afterwards, 

there is forgetfulness; human nature recuperates itself and recov-

ers the instincts that were temporarily dominated. A long peace, 

even a certain organisation of peace may conceivably result, but 

so long as the heart of man remains what it is, the peace will come 

to an end, the organisation will break down under the stress of hu-

man passions. War is no longer, perhaps, a biological necessity, but 

it is still a psychological necessity; what is within us, must manifest 

itself outside. Meanwhile it is well that every false hope and confi-

dent prediction should be answered as soon as may well be by the 

irony of the gods; for only so can we be driven to the perception of 

the real remedy. Only when man has developed not merely a fellow-

feeling with all men, but a dominant sense of unity and common-

alty, only when he is aware of them not merely as brothers, — that 

is a fragile bond, — but as parts of himself, only when he has learned 

to live not in his separate personal and communal ego-sense, but in 

a larger universal consciousness can the phenomenon of war, with 

whatever weapons, pass out of his life without the possibility of re-

turn. Meanwhile that he should struggle even by illusions towards 

that end, is an excellent sign; for it shows that the truth behind the 

illusion is pressing towards the hour when it may become manifest 

as reality.                                    CWSA 25: 610-11                Sri Aurobindo



45All India Magazine, Oct. 2019

The love of solitude is a sign of the disposition towards knowl-

edge; but knowledge itself is only achieved when we have a 

settled perception of solitude in the crowd, in the battle and 

in the mart. 

CWSA 12:436                                                                  Sri Aurobindo
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In the Battle

Often, in the slow ages’ wide retreat

On Life’s long bridge through Time’s enormous sea,

I have accepted death and borne defeat

If by my fall some gain were clutched for Thee.

To this world’s inconscient Power Thou hast given the right

To oppose the shining passage of my soul:

She levies on each step the tax of Night.

Doom, her unjust accountant, keeps the roll.

Around my way the Titan forces press;

This earth is theirs, they hold the days in fee,

I am full of wounds and the fight merciless:

Is it not yet Thy hour of victory?

 

Even as Thou wilt! What still to Fate Thou owest,

O Ancient of the worlds, Thou knowest, Thou knowest.

CWSA 2: 614                                                             Sri Aurobindo
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The Divine Worker

I face earth’s happenings with an equal soul;

In all are heard Thy steps: Thy unseen feet

Tread Destiny’s pathways in my front. Life’s whole

Tremendous theorem is Thou complete.

No danger can perturb my spirit’s calm:

My acts are Thine; I do Thy works and pass;

Failure is cradled on Thy deathless arm,

Victory is Thy passage mirrored in Fortune’s glass.

In this rude combat with the fate of man

Thy smile within my heart makes all my strength;

Thy Force in me labours at its grandiose plan,

Indifferent to the Time-snake’s crawling length.

No power can slay my soul; it lives in Thee.

Thy presence is my immortality.     

CWSA 2: 612                                                               Sri Aurobindo
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"Women are in principle the executive power. You must never 
forget that ….

It is easier for them to discover their psychic being and to 
allow it to guide them. "                                      The Mother

 Awakening — To the Beauty of the Future
A monthly magazine from the Women’s Council 

of Sri Aurobindo Society

The Women’s Council is an integral part of Sri Aurobindo Society. 

Primarily, it is spiritually-based as its focus is more on woman herself 

than on her rights, position and circumstances. If she is aware of the 

inner truth of her being, she can be a dynamic force to reckon with 

and can change her condition and circumstances. But if she is not 

prepared as a conscious being, no amount of external aid or rights or 

facilities can help her. Woman should be aware of who she is, what 

she wants to be and how she can be what she wants to be – whether 

she is  prepared physically, mentally and spiritually, and if not, how 

she can make herself ready. This is an inner domain and there she 

has to face herself and change herself with the help of the inner god-

given strength.
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New Release

WHEN THE SOUL HEALS
BY PULKIT SHARMA

This self-help book amalgamates 
thoughts in contemporary 
psychology with simple spiritual 
wisdom helping you understand 
and heal common psychological 
problems by tapping your own 
spiritual force. 

The book includes mystical
perspectives from Hinduism,
Christianity, Buddhism, Jainism, 
Sikhism, Taoism, Judaism, Zoroas-
trianism, Islam, Bahá’í Faith, the 
teachings of Sri Aurobindo and 
The Mother, and revelations of 
other great spiritual masters. 

Pages: 208 | Size: 21.5 x 14 cm

Buy online at www.auropublications.org

For orders and other information, 
email us at info@auropublications.org 
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Upcoming Workshops of SAFIM 

Family Retreat

“Towards Life Beautiful”

A 3-day retreat for families and individuals to help them find a 

deeper connect with themselves and with others, and towards 

profounder fulfillment to life. Children are welcome. We have cre-

ative activities for children (age 6 to 16).

Date: 26th - 28th (Thu-Sat) December 2019

Venue: Sri Aurobindo Society, Pondicherry

One day nature outing in Farmlands

For Registration

https://tinyurl.com/SAFIM-TLB

REGISTRATION FEE: 

Rs.4000/- : Individual (+1 child free)

Rs.7000/- : Couple (+ 1 child free)

Rs.8000/- : Couple + 2 children

(Does not include Accommodation. Please use trip advisor, 

goibibo, etc. to find suitable accommodation)

For registration and further details, please contact:

Email: safim@aurosociety.org, Ph: 8940531972

Centre of Excellence for Integral Leadership 

and Management

Organizes Leadership and Wellness Programs in 

Organizations & Institutions

Also organizes Retreats and Open Workshops for 

families at serene venues in Pondicherry

SRI AUROBINDO FOUNDATION OF INTEGRAL MANAGEMENT






